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Break Two Tablets and Call Me in the Morning: Leadership for a Fractured World 
Parashat Ki Tissa, March 14, 2020/ 18 Adar, 5780/ Dr. Tali Zelkowicz 
A few notes: 

• this is my first “choose your own adventure” Dvar Torah, see below where you have choices… 
• this drash was originally written for the ear not the eye 

 
First, please take a moment to study this statue, from a few different angles for its scale, details and placement: 
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17 years. That was the combined time that I was a rabbinical and education student, and then a 
professor at Hebrew Union College’s Los Angeles campus. And during that entire time, every 
single day I walked into the building, I walked by this roughly 20 foot statue of Moses hurling 
(the first) set of the tablets to the ground. In fact, everyone who enters the building walks by him, 
because that is the front door of the building. Only now, 2 decades later, and reading Parashat Ki 
Tissa, has it occurred to me to ask what message this gives people – students, faculty, visitors, 
UPS delivery people, alike, and of course, my Conservative, Orthodox, and Reconstructionist 
colleagues, and anyone else – who walk into a Reform Jewish institution, and a seminary 
preparing the next generations of Reform Jewish leaders, no less. 
 
I invite you for a moment to step into HUC virtually and be greeted by Moshe Rabbeinu in the 
midst of what is arguably the most intense and emotionally charged moment of his leadership. 
How do you think you might react? What might that say to you as a visitor to the building?  
 

[here’s where if we were in person, we could have heard some reactions aloud; so take a moment on your own, 
or, if you have someone with you, take a moment to turn to each other and share any thoughts and reactions…] 

 
As you can see, this statue is almost two stories high, one of the two tablets already lies broken 
in pieces on the ground; as for Moses’ expression and emotional state? Well, it’s hard to read. 
 
Was he completely out of control on an anger rampage? Or was he using his anger very 
consciously and deliberately, and was his dramatic act possibly even premeditated? 
 
We actually have a very recent example of a leader performing precisely such a public and 
demonstrative act of destroying a text in front of the entire people: when you watch the clip 
carefully, it is very clear that Nancy Pelosi did not rip up Trump’s speech in an uncontrolled fit 
of rage at the State of the Union address: 
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(one small benefit of not getting to be with you in person is that I can share this link with you!) 
https://www.youtube.com/watch?v=GR5Z6bKRp9A 
 
Especially in slow motion, you can tell how Pelosi tore up the speech as a deliberate and 
intentional act, to communicate her anger in a planful way – the video clip shows us plainly how 
she made sure that the tear marks were in place in advance so that the act would go smoothly 
when she was ready to perform it. Of course, the text of any State of the Union address is not 
analogous to the tablets! – l’havdil, she wasn’t tearing up words dictated by God. 
 
However, this incident might shed light on Moshe’s act in the sense that here, too, we have a 
case of a national leader, very obviously furious, and rather than letting her intense emotions 
break her, she channels those feelings into one carefully choreographed and timed act of 
breaking something, to communicate a strong message at a key and ritual moment in the life of 
the people, where the stakes couldn’t feel higher to everyone. As a leader, she has (uses) her 
anger, rather than letting it have her. 
 
Still, whether deliberate or not, was breaking the tablets a positive or negative move, from a 
leadership perspective? Was this an epic leadership fail on their part, an epic success, or 
something in between? I’m convinced that closely connected to this are the two questions: how 
does a leader manage her/his own anger? And, how does a leader provide appropriate outlets for 
closeness with the leader? 
 
The significance of an act – and especially the breach of any rule or norm - can be understood by 
its consequences. When there are little or no consequences, it shouldn’t even really be considered 
a rule. (like jaywalking in Manhattan, for example). But, by definition, if it is truly a rule and 
cultural norm, there will be some form of consequence. 
  

è (This is a sort of “Choose your own adventure Dvar Torah:” skip ahead to the 
middle of page 6 if you want to go straight to the resolution about the 
breaking of the tablets, or continue here, if you would like more context about 
what led up to that moment…) 

  
So, let’s metaphorically press “play” on the statue to watch what led up to, during, and after, this 
moment frozen in time in HUC’s lobby, and listen for what were the consequences of Moshe’s 
dramatic and maybe even theatrical act, and see how it affects our judgment of Moshe’s radical 
move. 
 
Seen on previous episodes of sefer shemot… it’s been 5 Torah reading weeks since we left 
Egypt, and although there was dancing initially, complaining followed shortly. And there are 
some pretty serious growing pains as the community of Israel moves from the formative moment 
at the Sea, towards a normative moment at Sinai: and this is like the hardest, longest 
congregational Israel trip ever taken. Even more than a trip group leader (dayenu), Moshe is 
leading no less than the forming and norming of a new shared culture and identity building 
process (indeed, taking a physical journey together, can actually be one of the most powerful 
ways of forging ties needed to take a socio-cultural-political one). 
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So, for the two weeks after the Exodus, not surprisingly, it’s all about judging disputes in the 
community and communicating a framework for how this new group will live and thrive with 
one another – through the mishpatim or law and rules - that will govern this ancient Israelite 
community. 
 
And it’s davka, at that moment, in the wake of all this kvetching and begging of Moshe to take 
them BACK to Egypt (despite the hardships and challenges of Egypt, it was what they knew), 
and all the growing pains, that God pulls Moshe away for a, well, a sort of mountain-top 
retreat… 

Adonai said to Moses, “Come up to Me on the mountain and wait there, and I will give you the 
stone tablets with the teachings and commandments which I have inscribed to instruct them.” 
[24:12] (notice that it’s specified that they’re made of stone - that might be foreshadowing that 
they can be broken) 

ֹּיַו ׃םָֽתֹרֹוהְל יִּתְבַ֖תָּכ רֶׁ֥שֲא הָ֔וְצִּמַהְו ֙הָרֹוּתַהְו ןֶבֶ֗אָה תֹ֣חֻל־תֶא ֜�ְל הָ֨נְּתֶאְו םָׁ֑ש־הֵיְהֶו הָרָ֖הָה יַ֛לֵא הֵ֥לֲע הֶׁ֗שֹמ־לֶא הָ֜והְי רֶמא֨   

While up there (and for the last two weeks) Moshe gets a divine download of what sound like 
some brilliant culture-building leadership blueprints for going forward. For example, God spends 
a great deal of time (almost two parashiot) dictating to Moses how he is to lead a concrete, 
physical building project of a mikdash/sanctuary, the first ever Jewish capital campaign. And this 
project is to be artistically beautiful, one that everyone is to contribute to, as a lived powerful 
symbol of their burgeoning shared identity. I imagine an exhausted Moshe getting re-energized 
by the thought of engaging proactively in a thoughtful and exciting creative and collective 
project. 

God and Moses’ dictation session for this first set of tablets ends in the last verse of chapter 31, 
[31:18], where we learn, “When Moses finished speaking with God on Mount Sinai, God gave 
Moses the two tablets of the Pact, stone tablets inscribed with the finger of God.”  

Again, note how it’s specified they’re made of stone. And I think it’s also significant that it’s 
emphasized that there are two of them, and that they are God-given and that God’s own Self was 
somehow involved in producing these things, making them very special - kadosh/holy. 

׃ םיִֽהNֱא עַּ֥בְצֶאְּב םיִ֖בֻתְּכ ןֶבֶ֔א  הֶׁ֗שֹמ־לֶא ןֵּ֣תִּיַו  תֹ֣חֻל תֻ֑דֵעָה תֹ֣חֻל יֵ֖נְׁש יַ֔ניִס רַ֣הְּב ֹ֙וּתִא רֵּ֤בַדְל ֹ֙ות�ַכְּכ   

Now, it turns out to be pretty bad timing for Moshe to have taken off on this nascent, forming 
People for 40 days and 40 nights. Who knows, maybe God saw that Moshe needed some space 
and time to breathe (and an omniscient God would know Moshe was going to break them). In 
any case, back at the ranch… we encounter “a story of anxiety and restlessness over the 
absence of visible leadership,” as Gunther Plaut, Reform Jewish rabbi, scholar, author and 
editor of the Plaut Chumash, put it (Plaut Chumash, p. 644). 
 
A story of anxiety and restlessness over the absence of visible leadership. 
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But, but, the episode can equally and simultaneously be described, as a “pivotal moment for 
Moshe and for the Jewish people… [when] we also learn about how to make things whole 
again,” as my dear friend and colleague and one of our local spectacular Talmudic scholars, 
Rabba Yaffa Epstein teaches (Yaffa Epstein, Darkhei Noam drasha, Philadelphia, 2015). Yaffa 
alludes here not only to the physical brokenness of the tablets but also to a major breach in the 
relationship among and between a leader, his people, and their God. 
 
It is a pivotal moment for Moshe and for the Jewish people when we also learn about how 
to make things whole again. 
 
What follows reveals the struggle to make things whole again in the face of anxiety and 
restlessness. Breaking something symbolically very powerful – the tablets in this case – may 
well have been, paradoxically, what began to help make things whole again. 
 
When the people saw that Moses was so long in coming down from the mountain, the people 
gathered against Aaron and said to him, “Come, make us a god who shall go before us, for that 
guy Moses, who brought us from the land of Egypt—we do not know what has happened to 
him.” [32:1] 
 

־יִּכ ּוניֵ֔נָפְל ּ֙וכְלֵֽי רֶׁ֤שֲא םיִ֗ה§ֱא ּונָ֣ל־הֵׂשֲע ׀ םּו֣ק ֙ויָלֵא ּו֤רְמֹאּיַו ןֹ֗רֲהַא־לַֽע םָ֜עָה לֵ֨הָּקִּיַו רָ֑הָה־ןִמ תֶדֶ֣רָל הֶׁ֖שֹמ ׁשֵׁ֥שֹב־יִּֽכ םָ֔עָה אְר֣ ַּיַו
ֹל םִיַ֔רְצִמ ץֶרֶ֣אֵמ ּ֙ונָ֨לֱעֶֽה רֶׁ֤שֲא ׁשיִ֗אָה הֶׁ֣שֹמ ׀ הֶ֣ז ׃ֹוֽל הָיָ֥ה־הֶמ ּונְעַ֖דָי א֥   

 
That Moshe guy is but a distant unfamiliar memory to a People utterly consumed by the anxiety 
and restlessness over the absence of visible leadership. According to Adult Attachment 
Theory, we might say this People has an “Anxious Attachment” type – they crave closeness and 
intimacy. They want to be extremely close, but are simultaneously reluctant for fear of 
abandonment. And now, here is their worst nightmare come true, they believe they have been 
abandoned and instantly crave and quickly find other (less courageous) ways to be close. 
So, God tells Moses, like the exasperated parent who tells a partner, go deal with your kid,” “you 
better get back down there, your people that you brought out of Egypt has wrought ruin! “(32:7) 

׃םִיָֽרְצִמ ץֶרֶ֥אֵמ ָתיֵ֖לֱעֶה רֶׁ֥שֲא qְּ֔מַע תֵ֣חִׁש יִּ֚כ דֵ֕ר־ªֶל הֶׁ֑שֹמ־לֶא הָ֖והְי רֵּ֥בַדְי   

God is enraged and has a meltdown of God’s own about how this people has been so quick to 
turn away and make a molten calf and bow down to it as their new god who brought them out of 
Egypt. God calls them a “hard/stiff-necked people” and wants to unleash divine anger upon them 
and destroy them! (but make Moshe into a great nation).  God is giving up; talk about real 
threats of abandonment. 
 
But then, Moshe makes what I think is this incredibly, remarkably, courageous and 
unfathomably strong move that probably saved us as a People, and led to a healing cycle of the 
whole situation. Even though also he must also be furious about the disaster going on below that 
he’s just heard about, he soothes [ הָ֣והְי יֵ֖נְּפ־תֶא הֶׁ֔שֹמ לַ֣חְיַו  , transl. Everett Fox. Others say, “softened”, 32:11] 
God while also restoring shared responsibility of the leading the People (in Adaptive Leadership 
theory, this is called “giving back the work”), and Moses declares more than asks God, “Why 
should your anger flare against your People whom you brought out of Egypt with a strong hand, 
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great power, and let the Egyptians say oh, the Israelite God freed them only in order to destroy 
them? Turn away from your anger, renounce this terrible plan against your People, remember 
what You, Yourself promised – to make them as numerous as the heavens…” [32:11-13]  
 
And, by God, it works. 
 
Moses talks God down from God’s anger. 
 
In Everett Fox’s translation of this most astonishing verse 14, we are told, “And Adonai let 
Himself be sorry concerning the evil He has spoken of doing to His people.” 

ֹוּֽמַעְל תֹוׂ֥שֲעַל רֶּ֖בִּד רֶׁ֥שֲא הָ֔עָרָ֣ה־לַע הָ֑והְי םֶחָּ֖נִּיַו   
 
Whew. So that mountain top retreat ends in a hurry and on anything but a relaxing note. Moshe 
quickly heads back down the mountain, with these extraordinary things that, Torah emphasizes, 
God made, and that God did the writing for (by the way, as environmentalists, we might be 
interested to know that the tablets were also both double sided). So, these things seem like they’d 
be pretty important, right? Like not things to, say, chuck on the floor in a million pieces. 
 
And what Moses encounters with his own eyes is worse to him than any war scene, either victory 
or defeat. What he hears is so much worse to him – the sounds of ecstatic song and revelry… 
around a golden calf. Whether it’s impulsive, or whether he’s been thinking about it all the way 
down the mountain, 
 
“Moses’ anger flares up,” and he throws the tablets down and smashes them at the base of the 
mountain. [32:17-19], 

(32:19) 
תַחַּ֥ת םָ֖תֹא רֵּ֥בַׁשְיַו תֹ֔חֻּלַה־תֶא ]֙ויָדָּיִמ[ ודימ ªֵ֤לְׁשַּיַו הֶׁ֗שֹמ ףַ֣א־רַחִּֽיַו  ו   ת֑§ֹחְמּו לֶגֵ֖עָה־תֶא אְר֥ ַּיַו הֶ֔נֲחַּמַֽה־לֶא ֙בַרָק רֶׁ֤שֲאַּכ יִ֗הְיַֽ

׃רָֽהָה   
A flurry of action ensues from there – Moshe destroys the calf, deals with the People (including 
making them drink the ashes of the burnt calf), addresses Aaron, and then tells the People he’s 
heading back up to God to ask for their forgiveness. 
 
And there are many various consequences that the PEOPLE face, of their misdeed - God sends a 
plague to the People for the sin of the calf, and then renews God’s covenant with the People. 
 
But what of Moses’ act of smashing the tablets? Was that a misdeed, what sort of consequences 
does he face, if any? 
 

è Continue here from page 3: 
 
We do find out. 
 
But right before, God is still reeling with anger and exasperation, at the same time that Moses is 
craving closeness, repair and intimacy with God: 
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God’s Anger 
With a terrifying lack of self-control but an equal abundance of self-restraint and self-awareness, 
God tells Moshe that God doesn’t trust Godself with this hard-necked people, so God announces 
to Moshe that God is not going to travel “in their midst” (instead, they arranged a pillar of cloud 
system to denote God’s presence) because God says, if God has just one more moment with this 
People, God will destroy them on the way. Feels like God put Godself in time out. (33:3-11) 
 
Moses’ Yearning for Closeness and to Restore his Trust in God 
Moshe, very understandably, needs to rebuild his confidence in God and in their relationship – 
after all, God just threatened to destroy the entire People and has announced God’s need to keep 
some distance lest God lose it on them. In short, Moshe needs to know God has his back, and 
God offers to show him His. In a tender episode, God allows Moshe to see God’s back, but never 
God’s face. And this seems to allow for just the right amount of intimacy, for both of them. 
(33:12-23) 
 
Chapter 33, verse 24. We have arrived. 
 
It is only now, that the narrative revisits the incident of the smashed tablets. And we finally 
discover what are the consequences to Moses’ destruction of the sacred objects that were given 
by God on Sinai… 
 
Wait for it… 
 
 A do-over. 
 
God says: Carve two tablets like the first and I’ll write what I wrote on the first ones…that you 
shattered. Be ready by morning, and in the morning come up to Mount Sinai and present 
yourself there to Me, on the top of the mountain. (34:1-2) 
 

ֹּיַו םיִ֖נֹׁשאִרָה תֹ֥חֻּלַה־לַע ּו֛יָה רֶׁ֥שֲא םיִ֔רָבְּדַה־תֶא תֹ֔חֻּלַה־לַע ֙יִּתְבַתָכְו םיִ֑נֹׁשאִרָּכ םיִ֖נָבֲא תֹ֥חֻל־יֵֽנְׁש ֛�ְל־לָסְּפ הֶׁ֔שֹמ־לֶא ֙הָוהְי רֶמא֤  
׃ָּתְרַּֽבִׁש רֶׁ֥שֲא   
ֹר־לַע םָׁ֖ש יִ֛ל ָּ֥תְבַּצִנְו יַ֔ניִס רַ֣ה־לֶא ֙רֶקֹּ֨בַב ָתיִ֤לָעְו רֶקֹּ֑בַל ןֹו֖כָנ הֵ֥יְהֶו ׃רָֽהָה ׁשא֥  

 
Break two tablets…and call me in the morning. 
 
That’s it. That’s the consequence. Sure, there seems to be bit of a dig, in the final emphasis, “that 
you shattered. But as we will see in just a moment, that can go either way: 
it can be read as either, “that you shattered (naughtily, tsk tsk)” 
OR 
it can be read, “that you shattered (rightfully, properly, great job)!”  
 
But really? A do-over, that’s it?  Compared to what we learn earlier in this same parasha about 
other seemingly far less significant laws and consequences: 

• if anyone tries to copy the recipe of the sacred anointing oil/shemen mishchat kodesh or a 
special incense/k’toret, what’s the consequence? Excommunication! (nichrat m’amav) 
(30:38). 
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• And Shabbat, what about anyone who profanes Shabbat, even once?  Put to death! (mot 
u’mat) You might get off easy with “just” excommunication (v’nichreta hanefesh hahi mikerev ameha 
(31:14) if you just do work on Shabbat (but you might not want to take your chances because in the very 
next verse (31:15) we learn, “kol haoseh malacha b’yom hashabat, mot u’mat!”  Whoever does work on 
Yom Shabbat, shall be put to death. 
(fyi, which is followed by those verses we know and love singing, “V’shamru v’nei Yisrael, et hashabbat… 
(31:16-17). 

 
If consequences tell us anything about the severity of a breach, then breaking the commandments 
– indeed, dramatically throwing them down to the ground to shatter in pieces before the entire 
People – was not a big deal, at all. 
 
Not only this, but when Moses calls on God the next morning, God stands with Moshe 
(“v’yitnatzev imo, 34:5) and offers him the ultimate pass (Yaffa even calls it a “get-out-of- jail-
free card”), and goes from fiery vengeance to full forgiveness in about 18 words, singing (cue 
high holiday nusach): 
 
“Adonai, Adonai, el rachum v’chanun, erech, apayim, v’rav chesed v’emet. Notzer chesed 
la’alafim, noseh avon va’fesha, v’chata’ah v’nakeh.” (34:6-7) 
 

עַׁשֶ֖פָו ןֹ֛וָע אֵׂ֥שֹנ םיִ֔פָלֲאָל ֙דֶסֶ֙ח רֵ֥צֹנ תֶֽמֱאֶו דֶסֶ֥ח־בַרְו םִיַּ֖פַא ªֶרֶ֥א ןּוּ֑נַחְו םּו֖חַר לֵ֥א הָ֔והְי ׀ הָ֣והְי ֒אָרְקִּיַו ֮ויָנָּפ־לַע ׀ הָ֥והְי רֹ֨בֲעַּיַו  
֙הֵּקַנְו הָ֑אָּטַחְו   

…  
“The LORD passed before him and proclaimed: “The LORD! the LORD! a God compassionate 
and gracious, slow to anger, abounding in kindness and faithfulness, extending kindness to the 
thousandth generation, forgiving iniquity, transgression, and sin… 
 
Indeed, these verses made their way into our Yom Kippur liturgy precisely because of the 
ultimate and blanket forgiveness they offer, because of how definitively they repair all breaches 
– physical, emotional, and spiritual, between a leader, his People and their God – here in Ki 
Tissa. 
 
But the rabbis (in Shabbat 87a) take it yet one step further and do Moses one step better than 
forgiveness, to praise him. They outright congratulate Moshe on smashing the tablets. 
  
…It was taught in a baraita: Moses did three things based on his own judgment, and the 
Holy One, Blessed be He, agreed with him…[one of these was] he broke the tablets 
following the sin of the Golden Calf… 
 
And how do the rabbis know that God was in complete support of Moses’ breaking of the 
tablets? 
The tablets represented all of Torah and Israel, but they were apostates at that moment since they 
were worshipping the calf, al echat kama v’chama, all the more so, were they not worthy [at that 
moment] of receiving Torah… 
 
And JUST IN CASE it’s still not clear, the rabbis bring final proof that God said to Moshe, 
“Yesher koach on the tablets!” 
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They take “asher shibarta” (that you broke) in 34:1 to mean, “Yashar kochecha that you broke 
them!” 
 
[Talmud Bavli, Shabbat 87a] 

תוחולה תא רבשו …אוה ךורב שודקה םיכסהו ותעדמ השמ השע םירבד השלש:אינתד …  
הלוכ הרותה וב לכאי אל רכנ ןב לכו הרות הרמא תוצמ גירתמ דחא אוהש חספ המו רמא שירד יאמ תוחולה תא רבש  
שיר רמאו תרבש רשא רמאנש ודי לע אוה ךורב שודקה םיכסהד ןלנמו המכו המכ תחא לע םידמושמ לארשיו ]ןאכ[  
תרבשש ךחכ רשיי שיקל   

And he broke the tablets following the sin of the Golden Calf. What source did he interpret that led him to do so? 
Regarding the tablets, which represented the entire Torah, and Israel at that moment were apostates, as they were 
worshipping the calf, all the more so are they not worthy of receiving the Torah. And from where do we derive 
that the Holy One, Blessed be He, agreed with his reasoning? As it is stated: “The first tablets which you broke 
[asher shibarta]” (Exodus 34:1), and Reish Lakish said:The word asher is an allusion to the phrase: May your 
strength be true [yishar koḥakha] due to the fact that you broke the tablets. 
 
 
I’m confident, at least reading Ki Tissa this year, that breaking the tablets was not only a positive 
leadership move, it was a brave one. For what it’s worth, I think so was Pelosi’s. 
 
So, it turns out that it is a bold choice to put angry Moshe in HUC’s lobby to welcome everyone. 
But perhaps it is bold not quite in the way we might have expected. It is not bold in an 
antinomian (law-rejecting) way. It’s not a chutzpadik or belligerent placement that produces 
something like a caricature of Reform Judaism. 
 
It’s bold in a way that suggests leadership is about embracing human flaws in ourselves and 
others, and knowing that the foundation of every strong, trusting, and close relationship is not 
whether or not there will be breaches (because guaranteed, there will be), but about how we 
recover from and repair those breaches, together. Moshe and God have a very stormy dance in 
Ki Tissa, and they almost break up a few times, with nothing less than the welfare and future of 
B’nai Israel on the line. But they express their anger and their desire for intimacy to each other 
clearly and unabashedly. Courageously. 
 
Dean Williams, author of “Leadership for a Fractured World,” (2015) offers us 8 ways to keep 
ourselves from “fracturing” as we lead: 
 



10 
 

 
Williams, Dean (2015) Leadership for a Fractured World. Oakland, CA: Berrett-Koehler Publishers, Inc. 
 
 
It seems like Moshe and God invoked #’s 2, 3, 4, and 7 with very powerful results. But Moses 
(and maybe God) could work on #’s 5 and 6. As for #’s 1 and 8, those are tough but very real. As 
a grateful heir who has inherited an endlessly enriching tradition and am a proud member of the 
Jewish People, I’m implicated, so I don’t feel like I can really be impartial there, so I’m very 
thankful neither surrendered. But maybe they were both able to remain in relationship and in 
leadership precisely because at two critical junctures, they were able to let each other know, that 
unless certain conditions of commitment were ensured, each declared he/He would step away 
and bow out of the whole enterprise. 
 
We are in a fractured world, but every generation is. Keeping ourselves from fracturing is a 
serious, intense, and ongoing challenge. But if Ki Tissa may teach us anything, it is possible to 
make things whole again (and again and again). And maybe when we can break certain things, 
releasing powerful emotional energy in conscious, deliberate, and yes alarming, but ultimately 
safe ways, we will be able to avoid breaking people, including ourselves. 
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That’s why I think Moshe’s act was deliberate. “Break two tablets and call me in the morning” 
was a prescription for healthy leadership. 
 
Because of the incredible restraint Moses demonstrated in being able to calm God down, and 
because God had already told Moshe what the people had done while on top of the mountain (so 
it wasn’t a total surprise), Moshe had the entire time descending the mountain to think about how 
he was going to respond. So, I’m inclined to think Moses pulled a Pelosi and planned the whole 
thing in advance. And I think that makes them both all the more intentional, self-aware, and 
therefore, effective leaders, allowing them to remain whole. 
 
Shabbat shalom, stay healthy, stay whole.  Warmly, Tali 
 
 


